chapter ten

Introduction

1. The final three chapters of this book record an extensive revelation of the prophetic future that is without parallel in the Bible.

2. While some have made great objections about the chapter divisions at this point in Daniel, they are without foundation at a certain point.

3. This is one extended revelation, which we do not doubt; however, there are clear divisions in these chapters.

4. Accordingly we will demonstrate that the final three chapters consist essentially of a prologue (10:1-11:1), the body of the revelation (11:2-12:4), and an epilogue.  Dan. 12:5-13

5. The tenth chapter clearly unfolds the spiritual world, although generally hidden from mankind, as the background of the historical world, which man sees but does not usually understand.

6. There has been a definite progression of revelation to Daniel, and these chapters are generally placed in the order in which that revelation came to him.

7. Chapters 1-6 contained revelation but are recorded in that order because they comprise the historical sections of this book.

8. Chapters 7-12 are likewise recorded in the order they are since these revelations are progressive in nature.

9. One major doctrinal point that we embrace is that God is a superior, intelligent, self-existent Being, who is responsible for our existence.

10. The nature of the Divine essence demands that God have the power and right to remain unknown if He so chooses.

11. We believe that if revelation were not initiated by God then we would know nothing about the nature of His being or plan.

12. The Bible, however, declares that the Creator has made Himself known, and has given us a very large body of knowledge about His nature, attributes, character, and activities.

a. Theologians generally divide God’s revelation into two categories: general revelation and special revelation.

b. General revelation refers to God’s witness to Himself in history, employing such things as the witness of the physical creation, the order of nature, and the conscience of man to reveal His wisdom, power, and glory.  Ps. 19:1-6; Rom. 1:19-20

c. Special revelation is more full and complete, coming by means of miracles, direct communication, the incarnation, and finally, through the Scripture.  Heb. 1:1-3

d. The Bible is now the principal, and only, means by which God has chosen to reveal Himself to human beings.  Lk. 16:27-31; IITim. 3:16-17

13. The biblical record, which was written over the space of 1500 years, unfolds the important events of more than 7000 years, beginning with original creation and extending to the new heavens and new earth.

14. All this information is not given or recorded at the same time; there is a progressive nature to the revelation of God.

15. This gives rise to our statement that doctrine is built on doctrine; one must have a basic understanding of certain, elementary truths before he can understand more advanced and difficult concepts.

16. This is clearly evident in the prophetic section of the book of Daniel; chapter seven forms the basis for the revelation of chapter eight, which is gradually expanded and explained in chapters 9-12.

17. Daniel was intensely interested in the Antichrist, who was revealed to him in the prophecy of chapter seven.  Dan. 7:8,11,20

18. God responded with a specific revelation, given through an angelic intermediary (we presume).  Dan. 7:16ff

19. As Daniel continued to ponder this awesome enemy of God and the Jews, this gave rise to further questions in his mind.

20. Then, some two years later, the revelation of chapter eight was provided, introducing the near type of Antichrist, and providing more information about the more distant fulfillment.

21. This gave rise to more questions, which formed the basis for the revelation in chapter nine through Gabriel.  Dan. 8:27, 9:23

22. This prompted further questions in Daniel’s mind, and he is provided the insight that is recorded primarily in chapter 11.

23. However, Daniel had a high degree of positive volition, an intense desire to understand the plan of God, and wanted further information.  Dan. 12:8

24. This, however, was the end of the Bible classes on these matters and Daniel was told to refrain from any further inquiries and concentrate on completing his course.  Dan. 12:9,13

25. We are the blessed recipients of what Daniel’s positive volition received in the way of revelation, and we live at the appropriate time in history to fully grasp these matters in a way Daniel could not.  Dan. 12:4,9; Rev. 22:10

26. Chronologically, this information about the message that came to Daniel occurs in the third year of Cyrus.
27. This means that the decree allowing the Jews to return and rebuild their Temple had been issued two years previously.  Ezra 1:1

28. The book of Ezra begins with this decree and details the reestablishment of Jewish sacrifices and the work of rebuilding the Temple.

a. The first portion of this book, Ezra 1-6, describes the return from the captivity under Joshua and Zerubbabel, the building of the Temple, the enemy’s obstructions, its advance through the prophets Haggai and Zechariah, and its completion in the 6th year of Darius Hystaspes in 516-515 BC.  Ezra. 5:1, 6:14-15

b. A long interval follows, about fifty years, and the second part of the book moves forward to Ezra’s journey from Persia to Jerusalem in the 7th year of Artaxerxes Longimanus in 457 BC.  Ezra 7-10

c. During this latter portion, Ezra is aided by the prophet Malachi, the last of the Jewish prophets.

d. It was during the interval between Ezra 6-7 that the events recorded in the book of Esther transpired, occurring during the reign of Ahasuerus, Xerxes I, who ruled from 486-465 BC.

10:1 In the third year of Cyrus king of Persia a message was revealed to Daniel, who was named Belteshazzar; and the message was true and one of great conflict, but he understood the message and insight was given to him about the vision.  {pref. B + f.s.n.c. hn"v'—f.s.adj. vl{v'—prefl l + Cyrus—king of Persia—m.s.n. rb'D'—Niphal pf. 3ms hl'G" to uncover, passive, was uncovered or revealed—to Daniel, note Daniel writes in the third person here and in the first person in verse 2--rel.part rv,a]—Niphal pf. 3ms ar'q' being called—his name—Belteshazzar—waw + d.a. + m.s.n. rb'D'—f.s.n. tm,a/--waw + m.s.n. ab'c' an army, war, warfare, conflict—waw + Qal pf. 3ms !yBi to perceive, to distinguish, to discern or understand—s.d.o. + the word, message—waw + f.s.n. hn"yBi understanding, insight, knowing how to put together the knowledge one has—pref. l + 3ms suff.—pref. B + m.s.n. ha,r>m; same word as in 9:23, refers back to the vision of chapter 8}
Exposition vs. 1

1. Just as the preceding three revelations are dated by the king in power, Daniel dates this revelation in identical fashion.
2. As with much of Daniel, every detail of the first verse of this chapter has been subject to debate in various commentaries.
3. The first attack centers on the very date that Daniel provides, being attacked as a discrepancy with what is recorded in Daniel 1:21.
4. As we noted there, the text does not say that that Daniel died or terminated his career in the firs year of Cyrus but that he continued until this important event, which introduced the kingdom of the Medes and Persians.
5. The Septuagint attempts a bit of needless harmonization at this point, changing the statement in this verse to read “the first year”.
6. The third year of Cyrus, who officially reigned from 537-529 BC, would have fallen in 535-534 BC.
7. Since Daniel was taken captive in the first wave of Babylonian attacks, he has been in Babylon for some 70 years and is now probably between 84-87 years old.
8. The next objection comes because of the expression Cyrus, king of Persia, which liberal critics say was not a form in use at that time in history.
9. While most scholars agree with this assessment, there is at least one usage of that term found during the sixth century BC.

10. This objection is groundless since there is nothing that says a scriptural usage must conform to the ancient usage; the statement is quite clear and pinpoints the exact time of this vision.

11. It was at this time that a word, a message or revelation, was uncovered or revealed, to Daniel.

12. The added explanation, who was named Belteshazzar, is provided to make it clear that this is the same Daniel that had been renamed by Nebuchadnezzar seventy years before.

13. Some have raised the question as to why Daniel identifies himself by the pagan name that Nebuchadnezzar had given to him some 70 years ago.

14. The answer is found in the new level of understanding that Daniel has attained due to the great revelations he has now gapped.

15. Following the revelation that begins here, Daniel actually recorded what we are now beginning to study.

16. Under the ministry of the Holy Spirit, Daniel has seen a panoramic view of Jewish history and received a great deal of information about two of their primary persecutors in history.

17. It is clear to Daniel that part of Satan’s strategy in the angelic conflict is to destroy the Jews; thus, invalidating all God’s promises and securing his victory.

18. Having learned Satan’s strategy, Daniel knows that Satan did all he could to neutralize Daniel, brainwash him, assimilate him into Chaldean culture, and even attempt to change his identity.

19. In effect, Daniel is saying, call me whatever you will, but you cannot change who I am; it didn’t work when I was a child, and it has never worked, I’m still me and I’m still here.
20. The general nature of the revelation is described in the clauses that follow.

21. Daniel first affirms that the revelation/message/word is true, using the Hebrew term that stresses the idea of firmness or certainty.

22. One would readily expect a Divine revelation to be truth since it proceeds from One whose very nature is certain, true, and dependable.

23. The second clause, lAdg" ab'c'w> (wetsabha’ ghadhol—even war great), has occasioned considerable comment since is a difficult expression, and has been translated as follows:
a. even a great warfare

b. it concerned a great war

c. a great task

d. a great conflict

e. involving great difficulty

24. The message involved great conflict/warfare on two distinct fronts: the angelic conflict will be quite obvious in this passage, and the human conflict will be very extensive.

25. In contrast to the previous visions and revelations that left Daniel appalled and confused, this revelation was the one that allowed Daniel to put a number of prophecies together.  Dan. 7:15, 8:15,27

26. The force of the next clause he understood the message indicates that although these prophetic matters are quite extensive and involved, Daniel was able to discern the message.
27. The Hebrew term !yBi (biyn—discern) is rendered quite a number of ways in the English Bible, but the verb has the nuance of being able to distinguish between one thing and another.

28. Obviously, when one can distinguish things, he can discern that which is superior and make an intelligent decision.

29. In this prophecy, it is critical to distinguish between the two major players; one must apply the correct passages to Antiochus Epiphanes and to Antichrist.

30. The last clause uses a cognate noun hn"yBi (biynah—understanding), and refers to the insight or understanding that comes when one is able to correctly distinguish and discern the subject matter.

31. Daniel now declares that he has insight and understanding into the vision of chapter eight that he did not have previously.

32. He has been able to effectively understand the prophetic word and place the near fulfillment of this prophecy (Antiochus Epiphanes) and the more distant fulfillment of the prophecy (Antichrist) in their proper places.

33. It should be clear that Daniel struggled with these matters, beginning with the first vision in 553 BC until the time of this revelation in 535-534 BC.

34. The vision of chapter eight occurred in about 550 BC, with the prophecy of chapter nine coming in 539 BC.

35. This certainly demonstrates that even the greatest believers will have questions and that God will determine the time and manner of their answer.

36. We are convinced that God will make all things clear in His time and that there is nothing hidden that shall not become evident.  Lk. 8:16-18

37. The believer must learn to be patient, exercise consistency in Bible class, and allow God to reveal the truth in His time.

10:2 In those days I, Daniel, had been mourning for three entire weeks.  {pref. B + m.p.n. ~Ay—d.a. +  3p pron. ~he—pron. ynIa]—Daniel—Qal pf. 1s hy"h' periphrastic—Hithpael part.m.s. lb;a' to mourn, Hithpael reflexive—lit. three sevens days}  

10:3 I did not eat any tasty food, nor did meat or wine enter my mouth, nor did I use any ointment at all, until the entire three weeks were completed.  {neg. al{ + Qal pf. 1s lk;a'—m.s.n.c. ~x,l,--f.p.adj. dWmx' that in which one takes pleasure, what is desired, valuable see 10:11—waw + m.s.n. rf'B' meat or flesh—waw + m.s.n. !yIy: --neg. al{ + Qal pf. 3s awOB—prep. la, + m.p.n.c. + 1s suff. hP,--waw + Qal inf.const. %Ws to pour on, to anoint—neg. al{ + Qal pf 1s %Ws anointing, I did not anoint—prep. d[; + Qal inf. const. alem' to make full, to fill or fulfill, of time, to transpire, to be ended—three sevens days}
Exposition vs. 2-3

1. These verses introduce the revelation that Daniel received by the immediate occasion of it, timing of it coming in the third year of Cyrus.

2. That Daniel is the author of this passage is made plain by the expression he uses in verse two, I, Daniel.

3. Daniel explains that he became a mourner, using a periphrastic construction that couples the verb hy"h' (hayah—to become) with the Hithpael of lb;a' (‘abhal—to mourn or lament.

4. The Hithpael stem is generally reflexive and would literally be rendered I became one causing myself to mourn.
5. The reflexive force is obvious when dealing with the concept of mourning; you afflict yourself, both performing and receiving the action.

6. Daniel does not introduce the reason why he had been in such a condition; he merely says that this formed the background of the revelation he was about to receive.

7. Daniel was unhappy and the isagogics of this time reveal what it was that was disturbing him so.

8. The Jews had been allowed to return to the city of Jerusalem and rebuild the Temple under the decree of Cyrus II The Great in 537 BC.

9. It has been stated in the past that Cyrus was a believer based on such passages as Isaiah 44:28, 45:1 and Ezra 1:2

10. He showed a great deal of patience and respect towards the religious beliefs and cultural traditions of other races, earning him the respect and homage of all the people he ruled.

11. Cyrus has come to symbolize multiculturalism, the peaceful coexistence and cohabitation of peoples from various backgrounds and cultures.

12. However, his decree is recorded in history and does not sound like someone that was even a monotheist, let alone a believer. 
“I am Kurash [ "Cyrus" ], King of the World, Great King, Legitimate King, King of Babilani, King of Kiengir and Akkade, King of the four rims of the earth, Son of Kanbujiya, Great King, King of Hakhamanish, Grandson of Kurash, Great king, King of Hakhamanish, descendant of Chishpish, Great king, King of Hakhamanish, of a family which always exercised kingship; whose rule Bel and Nebo love, whom they want as king to please their hearts. When I entered Babilani as a friend and when I established the seat of the government in the palace of the ruler under jubilation and rejoicing, Marduk, the great lord, induced the magnanimous inhabitants of Babilani to love me, and I was daily endeavoring to worship him.... As to the region from as far as Assura and Susa, Akkade, Eshnunna, the towns Zamban, Me-turnu, Der as well as the region of the Gutians, I returned to these sacred cities on the other side of the Tigris the sanctuaries of which have been ruins for a long time, the images which used to live therein and established for them permanent sanctuaries. I also gathered all their former inhabitants and returned them to their habitations. Furthermore, I resettled upon the command of Marduk, the great lord, all the gods of Kiengir and Akkade whom Nabonidus had brought into Babilani to the anger of the lord of the gods, unharmed, in their former temples, the places which make them happy.”

13. Further, there are two explicit declarations by God that Cyrus did not know Him.  Isa. 45:4-5

14. Cyrus was certainly used by God to advance His plan for the restoration of the Jews to their land, but that certainly does not indicate that he was a believer.

15. Although he was a pagan, polytheistic unbeliever in both sentiment and practice, as a tool in the hands of the Lord, he would contribute mightily to the Jewish cause.

16. Cyrus decreed that the Jews could return to Jerusalem and rebuild their Temple, and the book of Ezra records that decree and the number of Jews that returned.  Ezra 1:1-4, 2:64

17. The majority of the Jews living in Babylon were prosperous, had assimilated into the culture, and were unwilling to undertake the hardships and dangers of moving back to their ruined homeland.

18. The distance from Babylon to Jerusalem is slightly over 500 miles by direct line, but actually was about 900 miles by road and took about four months.  Ezra 7:7-9

19. The altar had been erected on the first day of the seventh month, which is the beginning of the Feast of Trumpets.  Num. 29:1-6; Ezra 3:1-3

20. The foundation for the Temple was laid about five months later.  Ezra 3:8-10

21. As is always the case, any work of God will encounter opposition in the Devil’s world, and this was no exception.

22. Ezra records four different Satanic attempts to thwart the return of the Jews, the restoration of the Temple, and the rebuilding of the city.

a. Samaritan enemies of Benjamin and Judah attempted to join the work force and undermine the efforts.  Ezra 4:1-3

b. When this failed, they mounted a campaign of discouragement, attempting to intimidate them and force them to stop the work.  Ezra 4:4-5

c. Finally, they actually succeeded in stopping the work on the Temple, apparently in the second or third year, and it was not resumed until 521 BC during the reign of Darius I Hystapis (Hystaspes).  Ezra 4:4

d. Even once the work was resumed, the opposition continued with a series of letter that slandered the Jews to Xerxes I and then Artaxerxes Longimanus.  Ezra 4:6-16

e. It is important to note that the section of Ezra 4:6-23 is parenthetical and deals with attacks that occurred at a much later time.  

f. Xerxes ruled from 486-465 BC and Artaxerxes Longimanus reigned from 464-424 BC.

23. These attacks had commenced in the second year, when they had laid the foundation for the Temple, and were part of the source of Daniel’s sorrow.

24. Daniel was aware of the opposition his people were facing and knew that the work on the Temple had been suspended and this was quite disturbing to him.

25. Daniel had prayed for his nation and their complete restoration in line with his understanding of the prophetic word of Jeremiah.

26. Daniel also recognized a certain lethargy among his own people in Babylon, many of whom were indifferent to returning to their land, in spite of their freedom to do so.

27. He could not relate this partial return, the sudden cessation of the work, and the inactivity of some of his own people to what he envisioned as God’s plan for the Jews restoration.

28. His spiritual consternation and perplexity caused him to seek God’s answers to these questions and he prayed about this intensely for three weeks.

29. From the chronological note in verse 4, it is evident that Daniel had begun his fast a couple of days after the celebration of the Jewish new year on Nisan 1, which equates to March 8, 534 BC.

30. Daniel did not fast on the first two days of the year because that was the time of the New Year Feast, which lasted two days.  

31. He began fasting on Nisan 3, and fasted until Nisan 23, a period of exactly three weeks.

32. Daniel stresses the fact that these were three sevens of days, thus confirming his, and our, understanding that the seventy sevens of chapter 9 were not weeks of days.

33. In fact, he says this twice so the reader is very clear that Daniel understood the difference.  

34. His fast was not a total fast in which one denies himself every type of food and drink, other than water.

35. It was a vegetable fast, omitting specially prepared foods, meat, and wine, and limiting the quality and quantity of what he did consume.

36. As a ranking leader in the Medo-Persian court, Daniel was certainly used to the highest and the best of both food and drink.

37. However, he expressed his humiliation and sorrow by denying himself his normal diet and partaking of water and generally unpalatable foods.

38. Further, he states that he did not use any ointment at all, employing the Hebrew idiom, anointing, I did not anoint.
39. Placing oils on the head or body was a practice common in the East, employed to relieve the effects of the sun and heat on the body; to cease anointing was a mark of mourning and sorrow.

40. Daniel engaged in this special diet and refrained from the ordinary comforts of life to express his self-denial and total focus and concentration on prayers about his people.

41. He did not fast to attempt to induce a vision; he is diligently seeking answers to his questions about the ultimate deliverance of his people.

42. His confusion stemmed from attempting to relate this partial return of the Jews to their final return prior to the Second Advent, not having any information about the intervening Church Age.  Dan. 7:25, 8:24

43. God will respond with another class, the last of three on this subject, and Daniel will finally understand that there is much intervening history before his people will be restored and enjoy Millennial blessing.

10:4 And on the twenty-fourth day of the first month, while I was by the bank of the great river, that is, the Tigris,  {and on day, twenty and four, for the month, the first—pron. ynIa]—Qal pf. hy"h'—prep. l[;, on upon—f.s.n.c. dy" when dealing with a river or body of water, to be on the hand or side is to be on the bank, Ex. 2:5—d.a. + m.s.n. rh'n" —d.a.  + m.s.adj. lAdG"—pron. 3s aWh he, she, it—prop.name lq,D,xi Hiddeqel, the Tigris}

10:5 I lifted my eyes and looked, and behold, there was one man dressed in white linen, whose waist was girded with a belt of pure gold of Uphaz.  {wc + Qal impf. 1s af'n"—s.d.o + my eyes—wc + Qal impf. 1s ha'r' and I saw—waw = interj. hNEhi, look, pay attention—m.s.n. vyai—m.s.adj. dx'a,--Qal pass.part.m.s. vb;l' being clothed—m.p.n. dB; white linen—waw + m.dual.n.c. + 3ms suff. ~yIn:t.m' hips, waist—Qal pass.part. rg:x' lit. being surrounded, used of putting on clothing  or girding on a sword—pref. B + m.s.n. ~t,K, gold—name zp'Wa Ophir} 

10:6 His body also was like beryl, his face had the appearance of lightning, his eyes were like flaming torches, his arms and feet like the gleam of polished bronze, and the sound of his words like the sound of a tumult.  {waw + f.s.n.c + 3ms suff. hY"wIG> the body—pref. K + m.s.n. vyvir>T; a valuable stone, suggestions include topaz (yellow) beryl (green), chrysolite (yellow)—and his faces—pref. K + m.s.n.c. ha,r>m; like being seen, as the appearance—m.s.n. qr'B' lightning—and his eyes—pref. K + m.p.n.c. dyPil; torches—m.s.n. vae—waw + f.p.n.c. + 3ms suff. [;Arz> arms, not used of literal arms very often—waw + f.p.n.c. + 3ms suff. tAlG>r>m; 5X, place of the feet, feet—pref. K + f.s.n.c. !yI[; lit. the eye of bronze, the gleam or sparkle of the eye—f.s.n. tv,xon> bronze or brass—m.s.n. ll'q' lit. to be light or slight, the shine the comes from quick rubbing or buffing—and the sound of his words—pref. K + m.s.n. lAq—m.s.n. !Amh' the verb means to cry out or make a loud noise, this noun means a crowd or mob, with emphasis on the unrest, turbulence or noise}
Exposition vs. 4-6

1. The chronological note in verse four allows us to fix the date that Daniel saw the vision that is recorded here.

2. The third year of Cyrus occurred in 535-534 BC, and Nisan 24th equates to March 31, 534 BC.

3. At this time, Daniel was by the banks of the great river, that is, the Tigris.
4. This statement has been subject to criticism on at least two fronts.

5. The first is whether this should be considered a literal and geographic statement, or if this is to be taken as part of the vision.

6. This is easily answered by the previous vision of chapter 8, in which Daniel makes it plain that he was beside the Ulai River in the vision.

7. Secondly, the direct statement of verse 7 makes it plain that Daniel was not in a vision state, but was there with other men.  

8. The second objection is merely an exercise at straining at gnats when liberals complain that the great river refers to the Euphrates.

9. While it is true that the appellation is used of the Euphrates, it does not logically follow that it always must.

a. The three Old Testament usages are all before the conquest and may be dated before 1400 BC, at least 800 years before Daniel.  Gen. 15:18; Deut. 1:7; Josh. 1:4

b. However, Daniel is careful to specify which river by providing the name.

10. Therefore, it is quite clear that Daniel had traveled to this place, accompanied by an unknown number of men.

11. While we are not told the reason for his presence in this place, it has been supposed that it related to his duties in the government.

12. Obviously, Daniel was not one of the Jews who returned to Jerusalem, probably because of his advanced age and high government position.

13. While some may criticize him for this, it is wise to recognize that Daniel, as a functioning part of the government, may not have been afforded the opportunity to leave.

14. Beyond that, he may have determined that his high position in the government made it advantageous to remain in Babylon and work for the Jews through the government.

15. It would not require much travel since the Tigris and Euphrates are only about 35 miles apart just above Babylon.

16. Verse 5 has generated some legitimate controversy, since some view the man as a theophany and others believe him to be an angel.

17. As one interpreter has so accurately stated. “Mighty angels are frequently difficult to distinguish from God Himself, as in other visions such as those in Ezekiel and Revelation.”
18. While we are not specifically told who is involved in this bible class, it is judicious to recognize that there is some appropriate disagreement.

19. Some have dogmatically asserted that the man is a preincarnate appearance of God the Son, and the instructor for the class is Gabriel.

20. While that may be the case, Daniel seems to have recognized Gabriel and when he saw him the second time, he identified him.  Dan. 8:16, 9:21

21. Secondly, Daniel appears to have no fear or physical reaction to seeing Gabriel on the second occasion.  Dan. 9:21

22. Several observations that we can make about this vision and those involved in it:

a. It is not recorded whether the man of verse 5 ever moves; he appears to be in the same place at the conclusion of the vision.  Dan. 12:5-6

b. This does not prove that he has not moved; it is also possible to conclude that he is the instructor since no one else is explicitly introduced.

c. If the man of verse five were a theophany, this would demand the presence of another, who is instructing Daniel, since God the Son would not need the help of an angel.  Dan. 10:13

d. Many have noticed that there is a tremendous similarity between the person Daniel sees and the glorified God/Man.  Rev. 1:13-15

e. However, all the terms used to describe the unnamed man are used of both God the Son and angels. 

f. Linen garments and gold belts.  Rev. 15:6

g. Beryl in appearance.  Ezek. 1:16

h. The appearance of lightning.  Matt. 28:1-3

i. Limbs appearing as bronze.  Ezek. 1:7

23. However, the phrase that clinches the correct interpretation is the fact that his eyes were like flaming torches.
24. While all the other terms are applied to angelic creatures, this phrase is used of no one but God the Son.  Rev. 1:14, 2:18, 19:12
25. Therefore, we must conclude that there is definitive proof that the man that appears above the river is the preincarnate Son of God, and that Daniel is instructed by an angel.
26. Further, it is important to note that God the Son is the only person of the Godhead to appear visibly before the incarnation; He is the manifest person of the Trinity.
27. Each aspect of what Daniel observed about this theophany is recorded and has doctrinal significance.
28. White linen is used throughout the Bible, in both types and direct statements, to refer to personal righteousness.  Ex. 26:1; Matt. 17:2; Rev. 19:8

29. This dress is used to illustrate the absolute righteousness of God the Son, an attribute equally shared among all three members of the Godhead.  Rev. 15:3-4, 16:5

30. The golden belt is used to denote that which is most valuable, as signified by the addition of its origin.

31. Uphaz or Ophir was a place where an incredibly pure strain of gold was mined and it was viewed as being beyond compare.  Job 22:24, 28:16

32. This is designed to point to the essential nature of deity as being beyond anything that man can imagine.

33. The fact that his waist was girded indicates that He is ever ready for the service of God and attends carefully to the administration of His plan.  Ex. 29:5-9; IPet. 1:13

a. This includes the idea of strength for war.  Neh. 4:18; Ps. 18:39

b. It also implies preparedness for service.  Jn. 13:4-5

c. The priests were girded to fulfill their offices.  Lev. 8:7ff

d. In this context, it also indicates His readiness to oversee the plan of God as it relates to Israel and the 70 weeks.

34. His body is described in terms of a jewel; the most common suggestions being the topaz or chrysolite, both of which vary in color from yellow to green, and both of which are translucent.

35. The translucent nature (that which shines or glows through, that which illumines) of His body is a reference to the fact that He is the light of the world.  Jn. 1:5-9, 8:12

36. His face is described as having the appearance of lightning, which portrays both brilliant light and sudden power.

37. Lightning was a regular manner in which God expressed His presence, using it to demonstrate His omnipotence.  Ex. 19:16, 20:18; Job 36:30,32, 37:3

38. Some have suggested that lightning in the Bible refers to sudden spiritual illuminations, a sudden realization of truth by virtue of a manifestation of God in blessing or judgment.  Matt. 24:27; Acts 9:3

39. Lightning would then represent the power, glory, and truth of God’s plan, all of which are reflected in the face of God the Son, who is the pinnacle of God’s revelation.  IICor. 4:6; Heb. 1:2-3

40. The next phrase describes His eyes as being like flaming torches, very similar phrase to His eyes were like a flame of fire.  Rev. 1:14, 19:12

41. The eyes are the lamps of the soul, reflecting what is the unseen nature of the inner man.  Matt. 6:22

42. When the eyes are portrayed as flaming/fire/torches, it is designed to convey the image of passion for something or someone.

43. Jesus Christ has an intense passion for the fulfillment of the plan of God; he reflects the reality that God is a jealous God, who will ultimately judge all that reject His offers of grace.  Deut. 4:24, 5:9, 6:15; Nah. 1:2

44. Again, in this immediate context, the passion/jealousy of God the Son is directed toward fulfilling His plan for Israel.  Zech. 1:14, 8:2

45. The final observation Daniel records about what he saw in this theophany relates to the arms and feet like the gleam of polished bronze.
46. The bronze element is employed to symbolize the reality of God’s judgment; this portrays the fact that the Son of God would ultimately bear the judgment that was due to God’s enemies.  Jn. 1:29

47. This is pictured in the tabernacle; especially in the Bronze Altar, which typified the cross, the place where God judged all the sins of all men in His Son.

48. Following his description of the overt appearance of the Son of God, Daniel now describes the dramatic sound of His voice.

49. First, it is apparent that Daniel was able to distinguish what he was hearing by the use of the Hebrew rb'D' (dabhar—word), which emphasizes the particulars or details of the words.

50. He likens the sound of His voice to the sound of a tumult, emphasizing the high decibel level that is produced by a multitude of people.

51. The same term is used to describe the sound that is produced by a heavy downpour (IKings 18:41), the roaring of waves in an angry sea (Jere. 31:35), and the sound of a mightily rushing river.  Isa. 17:12b

52. As one might expect, the overall sight and sound of this awesome person had an immediate and dramatic impact on Daniel.

10:7 Now I, Daniel, alone saw the vision, while the men who were with me did not see the vision; nevertheless, a great dread fell on them, and they ran away to hide themselves.  {waw + pron. ynIa] + Daniel—pref. l + m.s.n.c. + 1s suff. dB; I alone—Qal pf. 1s ha'r'—s.d.o. + d.a. + f.s.n. ha'r>m; what is seen, a vision—waw + d.a. + m.p.n. vyai--rel.part. rv,a]—Qal pf. 3p hy"h'—prep. ~[I + 1s suff.—neg. al{ + Qal pf. 3mp ha'r'—s.d.o. + the vision—adv. lb'a] truly, surely, in later writings has an adversative force—f.s.n. hd'r'x] 11X, fear, trembling, from overpowering terror—f.s.adj. lAdG"—Qal pf. 3fs lp;n"—prep. l[; + 3mp suff.—wc + Qal impf. 3mp xr;B' to go or pass through, to flee from someone, often an enemy—pref. B + Niphal inf.const. ab'x' used to express purpose}   

10:8 So I was left alone and saw this great vision; yet no strength was left in me, for my natural color turned to a deathly pallor, and I retained no strength.  {waw + pron. I—Niphal pf. 1s ra;v' to remain, to be left over—pref. l + m.s.n.c. +1s suff. dB; I alone—wc + Qal impf. 1s ha'r'—s.d.o + the vision, the great, the this, intimidating, overpowering—waw + neg. al{ + Niphal pf. 3ms ra;v'—pref. B + 1s suff.—m.s.n. x;Ko ability to act, handle things, strength—waw + m.s.n.c. + 1s suff. dAh glory, splendor, majesty, probably similar to Dan. 5:6, 7:28—Niphal pf. 3ms %p;h' to be turned or overturned—prep. l[; + 1s suff, upon me—pref. l + m.s.n. tyxiv.m; 10X, to destruction  --waw + neg. al{ + Qal pf. 1s rc;[' to retain or keep—m.s.n. x;Ko ability, strength}
10:9 But I heard the sound of his words; and as soon as I heard the sound of his words then I fell into a deep sleep on my face, with my face to the ground.  {wc + Qal impf. 1s [m;v'—s.d.o + m.s.n lAq—m.p.n. + 3ms suff. rb'D'—waw + pref. K + Qal infin.const. + 1s suff. [m;v'—s.d.o. + m.s.n. lAq—His words—waw + pron. ynIa]—Qal pf. 1s hy"h' periphrastic—Niphal part.m.s. ~d;r' deep sleep, unconscious—upon my faces—waw + my face—f.s.n. + directional h #r,a,}
Exposition vs. 7-9

1. Daniel makes it emphatically clear that he was the only one who saw the vision of Christ, stating that I Daniel, I alone saw the vision.
2. This is designed to emphasize the fact that there were men accompanying him, as a he states in the latter portion of verse 7.

3. We are not told explicitly how many men were with Daniel, or what was the occasion of their presence with him.

4. It is clear that the vision was visible only to Daniel and that the men with him did not see anything, a situation similar to the event on the Damascus road.  Acts 9:7, 22:9

5. These types of events make it quite clear that God has the ability to manifest Himself in such a way as to be visible to some and invisible to others.

6. This is certainly compatible with what we observe in the spiritual realm of doctrine; God is able to reveal Himself through His Word and remain unperceived by others.  Lk. 10:21

7. Although the men with Daniel did not see anything, they apparently became aware that something was causing them a great deal of fear.

8. In fact, a great terror overcame them so that they literally shook with intense fear, in spite of the fact that they saw nothing.

9. Some have attempted to insert some overt manifestation of God, suggesting that thunder or lightning suddenly crashed around them, but this is unnecessary and not what the text says.

10. The most logical explanation is that the very presence of God, manifest in any kind of theophany has a terrifying effect on those that are negative.

11. While there exists what we call general revelation, information that is provided for the entire human race, there also exists special revelation, information that is specific to a person, nation, etc.

12. This revelation to Daniel falls into the category of special revelation and is designed for Daniel and Daniel alone.

13. The men with him would not have been able to understand the realities that were about to be disclosed to Daniel.

14. These men were horrified and immediately made their attempt to exit the area and find an appropriate place to hide.

15. They are typical of negative unbelievers that seek to immediately put as much distance between themselves and God as possible.

16. Similarly, there exist a tremendous number of negative believers that are uncomfortable with the type of information that Daniel is receiving about the rise and fall of nations.

17. In verse 8, Daniel once again makes it plain that he alone saw this great vision, a theophany of the preincarnate Christ.

18. While Daniel did not see the full glory of the Lord, the effect of what he did see was overpowering.  Ex. 33:20; Jn. 1:18, 6:46

19. It is qualified by the adjective great to emphasize the overwhelming, physical impact that it had on Daniel.

20. That impart was so bewildering that he experienced a physical reaction that paralyzed him and eventually caused him to faint from shock and fear.  Dan. 10:12

21. Bear in mind that this man has seen and spoken to angels in his normal waking state, and has observed some visions that were exceedingly alarming and defied logical description.

22. However, this reaction is typical of what we observe when even the greatest believers come face to face with deity.  Rev. 1:17

23. Daniel describes the physical impact this sight had on his person in the following ways:

a. No strength was left in me, indicating that Daniel lacked the capacity, strength, or ability to function.

b. He could not speak, his knees were weak, and it was all he could do to remain standing.

c. For my natural color turned to a deathly pallor, indicates that the blood drained from Daniel’s face and he appeared as ashen as a dead man does.

d. This indicates that his normal healthy appearance was taken away, employing a term that actually means destruction.
24. The final phrase of verse 8, I retained no strength/ability is repeated to give greater force to the preceding statements.

25. This must be taken quite seriously in light of the fact that Daniel would be in a weakened condition physically by virture of his vegetable fast.

26. Although rendered completely immobile by the sight of the Son of God, Daniel was still able to hear the sound of His words.
27. This indicates that God the Son was communicating to him and that Daniel could distinguish what He was saying; although, he does not record any of the content.

28. In spite of the fact that Daniel does not tell us what God said, the moment he heard Him speak, Daniel passed out.

29. He lost consciousness, fell face forward on the ground, and remained there until an angel appeared to bring him out of this coma.

30. This experience illustrates the difficulty that a mortal, sinful man has when he encounters even a restricted view of the glory of God, even a prophet as legendary as Daniel.  Rom. 3:23 

31. God does not reveal His full glory in any theophany because mortal man is unable to look at the full glory of God’s person.  ITim. 6:16

10:10 Then behold, a hand touched me and set me trembling on my knees and palms of my hands.  {waw + interj. hNEhi—f.s.n. dy"—Qal pf. 3fs [g:n" to connect, to touch—pref. B + 1s suff.—waw + Hiphil impf. 3fs + 1s suff. [;Wn primary meaning is of a repetitive to and fro movement, shaking, caused me to move—prep. l[; + f.d.n.c. + 1s suff. %r,B, knees—waw + f.p.n. @K; the hollow, the palms—my hands}   

10:11 And he said to me, "O Daniel, man of desirable qualities, understand the words that I am about to tell you and stand upright, for I have now been sent to you." And when he had spoken this word to me, I stood up trembling.  {wc + Qal impf. 3ms rm;a'—to me—Daniel—m.s.n. vyai—f.p.adj. dWmx' same as 10:3—Hiphil imperv.m.s. !yBi the root means to distinguish or discern, the end result is proper understanding—pref. B + m.p.n. rb'D'--rel.part rv,a]—pron. ykinOa'—

Qal act.part.m.s. rb;D' speaking, communicating—to you—waw + Qal imperv.m.s dm;[' stand—prep. l[; + m.s.n.c. + 1s suff. dm,[o a standing place; this construction is used 8X, all in later writings, and has the nuance of standing at one’s post or station, stand still!--conj. yKi causal—adv. hT'[; now, can have the idea of now, at last—Pual pf. 1s xl;v' to means to send, Pual is intensive passive, to be commissioned, sent for a purpose—to you—waw + pref. B + Piel inf.const. + 3ms suff. rb;D'—s.d.o. + the word, the this—prep. ~[i + 1s suff., lit. with me—Qal pf. 1s dm;[' I stood—Hiphil part.m.s. d[;r' 5X,  to tremble from fear}
Exposition vs. 10-11

1. Daniel has passed out and essentially gone into a coma, something that makes learning doctrine relatively difficult, or completely impossible!

2. Since the Son of God has appeared, a sense of dread or intense fear has permeated the immediate surroundings.

3. Although Daniel did not flee the scene as those with him did, he has been overcome by the reality of the Divine glory he has witnessed.

4. From his position, passed out face first on the ground, Daniel becomes cognizant of a hand touching him and causing him to rouse out of his coma.

5. His extreme physical and emotional exhaustion at the sight of the Son of God has left him completely without strength.

6. Daniel draws attention to the hand that touched him by using the interjection hNEhi (hinneh—behold, look) to introduce something that seemed out of the ordinary.

7. This is not the only proof; however, it would not have been surprising for a hand to touch him if that hand belonged to the man he had seen in the vision.

8. It seems clear that this hand took Daniel somewhat by surprise, strengthening the supposition that this hand belonged to someone else.

9. The manner in which Daniel was raised to his hands and knees is not made specific; however, the verb [;Wn (nua’—to shake) suggests that he was gradually shaken awake and lifted to his hands and knees.

10. The angel begins to speak to Daniel and addresses him as Daniel, a man of high esteem.
11. Since Daniel says nothing of the sound being like what he had heard previously in the vision, it would be natural to consider this voice as a normal sounding voice.

12. Further, Daniel does not have the same physical reaction to the one who rouses him as 











































 he had at the sight and sound of the theophany.

13. The term translated high esteem is literally from a plural adjective that means to be pleasant, desirable, or precious.

14. This is Daniel’s assurance that the Almighty holds him in very high regard; so much so, that two of His most powerful, ranking angels are dispatched in order to provide Daniel this revelation.

15. In fact, this is the method by which God demonstrates His love to anyone; He reveals Himself and His plan to them.  Jn. 15:15

16. Daniel, as a man that had multiple desirable qualities, received tremendous revelations about His plan, and was about to receive clarification of those previous revelations.

17. The mature believer that has taken in doctrine over the years, fought the good fight, and applied that doctrine in the face of adversity in the Devil’s world is highly favored by God.

18. This is an example of the fact that, while God loves every member of the human race, there are those of whom God is especially fond.  Jn. 14:21,23

19. Daniel is commanded by the angel to understand the words that I am about to tell you...
20. The root verb !yBi (biyn—understand) first has the nuance of discriminating between two or more items, discerning which is best, and then, the understanding that comes from such insight.

21. Daniel is about to receive two threads of revelation and it will be critical to the interpretation of each to understand that two distinct times/people/events are in view.

22. The first aspect of the revelation will deal with history and its near fulfillment from the time of the Persian Empire, in which Daniel now serves under Cyrus, to the time of Antiochus Epiphanes, the type of Antichrist.

23. The second portion of the revelation concerns the end times and relates to the great fulfillment in the Antichrist and the time of the end.
24. For Daniel, and us, to understand these two things clearly, we must keep each aspect of the revelation in its proper place.

25. While it should go without saying, the purpose of revelation is understanding; God reveals Himself so people can know Him and His plan, including events that are in the future.

26. Clearly, the revelation of future events demonstrates the omniscience of God, His foreknowledge of people, places, and events that are yet to come.  Ps. 33:11; Isa. 14:24, 46:10

27. This revelation is designed to inspire and strengthen our faith in the fact that He knows what He is doing; He has everything under control.

28. There is nothing that ever takes God by surprise; He is completely cognizant at all times of every factor in your niche.  Ps. 139:3; Job 14:16

29. Therefore, like Paul, we can conclude that if the Omniscient, Omnipotent God is for us, who can be against us?  Rom. 8:31
30. The command that has been translated stand upright, really has the nuance of stand in your place, or stand your post.

31. As we saw with the conversion of Saul, this is the appropriate position for accepting revelation from God.  Acts 26:16
32. The command to arise and stand on your feet emphasizes the appropriate decorum for receiving divine revelation from the Lord.

33. One is not to be sloppy, casual, or careless when they are dealing with such important matters of the truth.

34. When one is receiving the truth of God, whether here in the form of a commission or in Bible class from the pastor-teacher, they should conduct themselves in a manner fitting the importance of the moment.

35. Spiritual, soul slouching is not appropriate for the soldiers of the Lord, they should be alert, attentive, and eager to hear and orient to the truth.

36. Believers should be in Bible class on time, having all the necessary materials, spiritually and mentally prepared to receive the word implanted, which is able to save your soul.  Jms. 1:21

37. This requires that the believer has his priorities right and, if necessary, forego things that day or the day before that might cause him to be anything less than totally alert for class.

38. Taking trips, staying up late, placing other things as your number one priority are mistakes and the Lord is not impressed with those that do not give Him the proper place in their life.  Ex. 34:14; Deut 5:9, 6:15
39. The angel informs Daniel that he has been specially commissioned to come to Daniel, by using the Pual stem, the intensive passive stem.
40. Obviously, God is the unnamed agent that sent him on this most important of all missions.
41. At this word, Daniel arises from the ground, completely exhausted but standing in his place trembling.
42. He uses a little used verb d[;r' (ra’adh—trembling) that appears to have the nuance of the fear of God that causes one to react in a physical manner.  Ex. 15:15; Ps. 55:6, 104:32
43. This would appear to be confirmed by the fact that the angel immediately tells Daniel to stop being afraid in the verse that follows.
10:12 Then he said to me, "Stop being afraid, Daniel, for from the first day that you set your heart on understanding this and on humbling yourself before your God, your words were heard, and I have come in response to your words.  {waw + Qal impf. rm;a'—to me—neg. la; + Qal impf 2ms arey" stop being afraid—Daniel--conj. yKi —prep. !mi + d.a. +  m.s.n. ~Ay—d.a. + m.s.adj. !AvarI first in sequence, first in rank--rel.part rv,a]—Qal pf. 2ms !t;n" you gave—s.d.o. + your heart, yourself—pref. l + Hiphil inf.const. !yBi to understand, purpose—waw + pref. l + Hithpael inf.const. hn"['to below, afflicted, reflexive, to bring yourself low, to humble yourself—to the faces of your Elohiym—your words—Niphal pf. 3mp [m;v passive, were heard—waw + pron. ynIa]—Qal pf. 2s awOB—pref. b + m.p.n. + 2ms suff. rb'D' by, on account of your words/prayers}  

10:13 "But the prince of the kingdom of Persia was withstanding me for twenty-one days; then behold, Michael, one of the chief princes, came to help me, for I had been left there with the kings of Persia.  {waw + m.s.n. rf; prince, leader—kingdom of Persia—Qal act.part. dm;[' standing, withstanding in context, ongoing action—pref. l + prep. + 1s suff. dg<n< to the front of me—twenty and one day—waw + interj. hNEhi—prop. name laek'ymi triple compound, who, like, El—m.s.adj. dx'a,--d.a. + m.p.n. rf;--d.a. + m.p.adj. !AvarI chief, first in rank—Qal pf. 3ms. awb—pref. l + Qal inf.const. + 1s suff. rz:[' aid, help. generally used of military assistance, purpose infin.—waw + pron. ynIa]—Niphal pf. 1s rt;y" to be left over, to remain—adv. ~v'—prep. lc,ae beside, near, used to indicate proximity—kings of Persia} 

10:14 "Now I have come to give you an understanding of what will happen to your people in the latter days, for the vision pertains to the days yet future." {waw + qal pf. 1s awB—pref. l + Hiphil inf.const. + 2ms suff. !yB purpose, to cause understanding —s.d.o. governs the next clause--rel.part rv,a]—Qal impf. 3ms hr'q' to meet, to confront, to encounter, often used of things beyond human control—to your people, the Jews—pref. b + f.s.n. tyrIx]a after, behind, latter part of the future—d.a. + m.p.n. ~Ay-- conj. yKi—adv. dA[ yet, more, again, still—m.s.n. !Azx'—pref. l + m.p.n. ~Ay for days, extended days or time, has the nuance of years, Jud. 17:10; IISam. 14:26}
Exposition vs. 12-14

1. As noted by his physical reaction to the theophany, Daniel has succumbed to the mental attitude sins of fear.
2. This is evident from the Hebrew construction that commands him to stop an action already in progress and should be translated, Stop being afraid.
3. Although Daniel has seen many types of visions and had communications with angels, he still is overwhelmed by a vision of the Almighty.
4. This is not sinful fear and Daniel is not admonished for it; it is completely appropriate to respond with the fear of the Lord.
5. However, Daniel cannot be distracted by his fear and the overwhelming nature of the moment, or he will not effectively focus on the doctrine before him.

6. The doctrine that he will receive is designed to clear up his lack of understanding of the vision of chapter eight and therefore, he must pay close attention and put his fear aside.

7. The angel, whom many have identified as Gabriel, begins his explanation with the causal conjunction yKi (kiy—because).

8. He indicates that Daniel’s prayers had been heard before he even asked anything; God took notice of the thoughts and intentions of his heart.  Heb. 4:12

9. Daniel had recognized that he lacked understanding of the vision and he knew the only place to get insight was from his God.  Job 28:12,28

10. To set/give the heart on means to devote your entire being to something, to make that your priority, whether good or bad.  IChron. 22:19; Ps. 62:10

11. What Daniel gave his heart to is found in the two infinitive constructs that follow, both denoting his purposes.

12. Daniel devoted himself to gaining a clear understanding of the vision and all that it meant for his people Israel and their future.

13. Daniel was thinking in terms of the restoration of his people and seeking to reconcile the prophecies of chapter 8-9 with an immediate restoration of the Jews that Jeremiah had recorded.

14. However, Daniel had a blind spot in his thinking regarding the future of Israel, supposing that the immediate restoration from Babylon was connected with the vision of chapter 8.

15. Just as Daniel would have to wait for God to answer his prayer, Israel’s complete restoration would also have to be delayed according to God’s timing.

16. He demonstrated his lack of wisdom by asking (James 1:5), confident in the reality that God would provide the answers that he was seeking.

17. The Hithpael of the verb hn"[' (‘anah) has a root meaning of to force, to try to force into submission, and to punish or inflict pain on someone.

18. A very common usage of this term is to describe the self-inflicted inner pain of one who is expressing contrition, or of one seeking some specific blessing from God, as here.  Ezra 8:21

19. Daniel was a believer that was determined to understand the very complicated matters that had been revealed to him, allowing nothing to get in his way, not even his own comfort.

20. He demonstrates a single-minded devotion to understanding the truth that is a worthy characteristic of any positive individual.  Lk. 11:9-10

21. This type of person may be assured that God takes notice of their inner attitude and their overt actions, responding with the insight they so eagerly seek.  Deut. 4:29; IIChron. 15:4; Jere. 29:13

22. God determined before Daniel had began his fast or prayed his prayers that He was going to provide the answers to Daniel’s questions.

23. One might question that value of prayer since God already knows what we are going to ask, what we want, whether or not He is going to answer, and the manner in which He will answer.

24. However, the Bible is very clear on the fact that we are to keep on asking, keep on seeking, and keep on knocking.
25. The first time Daniel had prayed for information on this subject, he received an answer that same day; Gabriel arrived just before he finished his prayers.  Dan. 9:21

26. On this occasion, Daniel had to pray for an extended period of time, 21 days, before he was to receive his answer.

27. The correlation between the time of Daniel’s self-denial and prayer in verse 3 and the duration of the battle in the angelic conflict in verse 13 establishes a link between Daniel’s prayers and the angelic victory.

28. This demonstrates the reason that we are to continue praying; we do not know God’s timetable, the manner in which He intends to act, or the ultimate response to our prayers.  Lk. 18:1ff

29. Further, as established in our context, we do not know what is going on in the unseen, angelic realm in response to our prayers.

30. It should be evident that Satan has no desire for us to pray since he does not know what God will do in regard to our requests, and has no desire to see God bless any believer.

31. What we do know from the Scripture is that God hears our prayers, delights in answering them, and that they can be quite effectual.  James 5:16-18

32. In fact, that is precisely what the angel tells Daniel at the end of verse 12.

a. Your words were heard, God Himself has paid attention.  Ps. 4:3, 34:17, 116:1

b. I have come in response to your words, indicating that Daniel’s prayer moved God into action.  Gen. 18:23ff

33. Therefore, all believers should recognize that Satan’s attacks, our own weaknesses and failures, and even our own reluctance are not reasons not to consistently engage in prayer.  Heb. 4:16

34. Some issues may be resolved with prayer immediately, or in a relatively short time; other issues may require committing yourself to prayer for years.

35. However, when God answers your prayers, you should express your gratitude on a regular basis; thanksgiving for answered prayers should be part of your normal prayer routine.  Lk. 17:12-19

36. The angel goes on to explain that God’s answer to Daniel’s prayers had been delayed by the evil forces of the angelic conflict, here called the prince of the kingdom of Persia.
37. The Bible is very clear on the fact that there are various classifications or categories of angelic beings, differing in relative strength, knowledge, etc.

38. There are at least three distinct types of angels mentioned in the Old Testament including, cherubim, seraphim, and watchers.  Gen. 3:24; Isa. 6:2; Dan. 4:13

39. Some have concluded that the four living creatures found in the Book of Revelation are the same as the seraphs, based on their similarities.  Isa. 6:2; Rev. 4:6,8 

37. When Satan and the third of the angels fell, they continued to be organized by relative strength, as seen in the book of Ephesians.  Eph. 6:12

38. When these angels fell, they lost their holy nature, but did not lose other attributes, including their intelligence and strength.

39. Therefore, since all angels vary in personality, strength, wisdom, etc., their relative position in the angelic hierarchy apparently was not changed at the fall.

40. If an angel was stronger than another angel was before the fall, he continued to be stronger than that angel after the fall, as clearly illustrated here.

41. This explains why the elect angel that was sent to Daniel could be delayed by a fallen angel until superior help arrived.

42. We should always be aware that what we observe in the human realm has a corresponding angelic counterpart in the spiritual realm.

43. Just as there is an earthly hierarchy of political power beginning at the lowest levels of local government and extending to the highest levels of national government even so, a spiritual hierarchy operates invisibly.  Eph 6:11ff

44. We know that angels are assigned to positive volition in order to protect them and do what is necessary to bring them along in the plan of God.  Heb. 2:14

45. Powerful demons are assigned to world leaders; this angel of darkness represented Persian world power, to which Israel was in bondage.

46. This can mean nothing more than the guardian spirit of the Persian kingdom, the satanic agent assigned to sponsor and control the Persian realm, put up a determined opposition to the delivery of God’s answer to Daniel.

47. Obviously, God could have intervened and sent Michael to release Gabriel from his opponent immediately, but He did not.

48. God could instantaneously override the united resistance of Satan and all his demonic hordes if He chose to do so; however, he allows demons certain limited powers of obstruction and rebellion, just as He allows humans.

49. In both cases, the exercise of free will in opposition to the Lord of Heaven is permitted by God as He sees fit.

50. Via omniscience, God knows beforehand what each volition will do in any situation, thereby allowing Him the freedom to permit certain activities or to thwart them, depending on whether or not they advance His plan.

51. While we are not told specifically where this conflict took place, it seems logical to conclude that the angel had come from the East, where he had been left there with the kings of Persia.
52. The use of the preposition lc,ae (‘etsel—with/beside) further strengthens this contention since it is used of spatial proximity. 

53. We will observe in chapter 11 that this angel had been established in the first year of Darius in the court of the Persian kings, where he apparently remained until he was sent to Daniel.

54. The kings of Persia include their earthly rulers from the time of Cyrus/Darius and do not refer to the demons that attempted to control the court.

55. While Daniel was praying for answers to his questions about Israel, the evil forces of the angelic conflict were concentrating on the Persian rulers, who were in charge of allowing the Jews to rebuild their Temple.

56. Satan uses his fallen angels to influence rulers to anti-Semitic policies; this has been observed throughout human history as nation after nation has engaged in anti-Semitism.

57. The unseen spiritual struggle between fallen and elect angels raged around the Persian Empire for some time since this kingdom would be the one under which the Jews would be restored to their land.

58. The future of Israel was the basis for the intense struggle; the fallen angels opposing their return and the fulfillment of Jeremiah’s prophecy, and the elect angels seeking to influence the Persian court for the good of the Jews.

59. In verse 14, the angel informs Daniel that he has arrived for only one reason, to inform Daniel as to the exact future of his people.
60. The use of the phrase ~ymi_Y"h; tyrIåx]a;B. (be’achariyth hayyamiym—latter days) is one that has an Aramaic counterpart and occurs several times in Daniel.
61. Based on scriptural usage, it is clear that the term the latter days is technical for a particular period of time that is regarded as the consummation of the prophetic word, culminating in the establishment of the Messianic kingdom.  Num. 24:14ff; Deut. 4:30; Isa. 2:2; Ezek. 38:16; Dan. 10:14; Hos. 3:5; Mic. 4:1

62. Although Daniel is thinking in terms of an immediate restoration of the Jews, which will occur, the prophecies contained in the vision of chapter 8 are not actually related to this return.

63. It is clear that the vision of chapter 8 is in view and not the vision of the Son of God in chapter 10, since a different word is used in each case.

a. ha;r>m; (mar’ah), that which is seen, is used of an image in a mirror.

b. !wOzx' (chazon), used only of Divine visitations/revelations, a vision from God.

c. This term is used exclusively in chapter 8 (7X), in 9:21 and here to refer to the vision of chapter 8.  

64. Further, the vision of chapter 8, and the prophecy of the 70 weeks in chapter nine, cover an extended period of time that includes the unknown (to Daniel) dispensation of the Church Age.

65. The real focus of the vision in chapter 8 and the prophecy of the 70 weeks in chapter 9, is the activity of Antichrist, who is the real subject of Daniel’s questions.

66. As the angel explains at the end of verse 14, the subject of those prophecies would not come on the historical scene for many years.
67. That is the nuance of the term ~ymiY"l; (layyamiym—to days), a construction similar to what is found in Daniel 8:26 that was translated to many days.  Jud. 17:10: IISam. 14:26

68. For Daniel to accurately understand the relationship between the prophecies about Antiochus and Antichrist, and the chronological truths of the 70 weeks, he would have to understand the contents of chapters 8-12.

69. These chapters make it very clear that there are powerful spiritual forces at work against Israel, operating through men that would inflict a great deal of suffering and loss on the Jews.

70. Nevertheless, these prophecies also indicate that the power of God would eventually triumph on behalf of His people, and they would be exalted as His nation.

10:15 And when he had spoken to me according to these words, I turned my face toward the ground and became speechless.  {waw + pref. b + Piel inf.const. + 3ms suff. rb;D'—prep. ~[I + 1s suff “with me”—pref. K + d.a. + m.p.n. rb'D'—d.a. + m.p.adj. hL,ae—Qal pf. 1s !t;n"  I gave—my faces—f.s.n. + directional  #r,a,--waw + Niphal pf. 1s ~l;a' to bind, to be bound in speech, dumb}  

10:16 And behold, one who resembled a human being was touching my lips; then I opened my mouth and spoke, and said to him who was standing before me, "O my lord, as a result of the vision anguish has come upon me, and I have retained no strength.  {waw + interj. hNEhi—pref. K + f.s.n. tWmD> likeness, appearance—m.p.n.c. !Be sons—m.s.n. ~d'a' sons of man, humans—Qal act.part. [g:n" to touch—prep. l[; + f.dual n.c. + 1s suff. hp'f'--wc + Qal impf. 1s xt;P' I opened—m.s.n.c. +1s suff. hP,--wc + Piel impf. 1s rb;D' –wc + Qal impf.1s rm;a'—prep. la, + d.a. + Qal act.part.m.s. dm;[' —pref. l + prep. dg<n< + 1s suff. “before me”—m.s.n. + 1s suff. !Ada'—pref b + f.s.n. ha'r>m; the vision of the Lord--m.p.n.c. + 1s suff. ryci used several ways, of a door hinge, of an envoy or ambassador and of the anguish of labor pains, 1Sam. 4:19;  Isa. 13:8; 21:3—Niphal pf. 3p %p;h' to turn, to overturn, same form as vs 8, Daniel’s health was suddenly affected—prep. l[; + 1s suff—waw + neg. al{ + Qal pf. 1s rc;[' orig. to restrain or hold back, late usage to retain—m.s.n. x;Ko}
10:17 "For how can such a servant of my lord talk with such as my lord? As for me, there remains just now no strength in me, nor has any breath been left in me."  {waw + interrog. part. %yhe 2X, how?—Qal impf. 3s lkoy" to be able “can”—m.s.n. db,[,-- m.s.adj. hz< this, “such a one”—m.s.n. !Ada'—pref. l + Piel inf.const. rb;D' complem. infin.—prep. ~[I—my Lord—m.s.adj. hz< this, “such a one”—waw + pron. ynIa]—pref. m + adv. hT'[; from now, at this time forward—neg. al{ + Qal impf. 3s dm;[' will stand—pref. b + 1s suff—m.s.n. x;Ko lit. strength will not stand with me—

waw + f.s.n. hm'v'n> breath, spirit—neg. al{ + Niphal pf. 3fs ra;v' to remain, to be left over—pref. b +1s suff}  
10:18 Then this one with human appearance touched me again and strengthened me.  {wc + Hiphil impf. 3ms @s;y" lit. to add, increase, “again”—pref. k + m.s.n.c. ha,r>m;--m.s.n. ~d'a' wc. + Qal impf 3ms [g:n"—pref. b + 1s suff.—wc + Piel impf. 3ms + 1s suff qz:x' to grow firm, to make strong, to restore to strength or health} 
Exposition vs. 15-18

1. Daniel has been attempting to interpret the prophecy of the 70 weeks, and the vision of chapter 8 with the present return of the Jews under Cyrus.

2. He had a blind spot in his thinking since he was attempting to understand very distant events in light of what was happening then.

3. The angelic messenger makes it quite clear in verse 14 that the prophecy is in the very distant future, and Daniel reacts to this new information.

4. Recognize that Daniel was a great believer, but he was working with matters about which there had been no previous revelation; he was attempting to understand the most complicated of prophetic realities.

5. His response to what the angel told him is recorded in verse 15, which indicates that he appears to be ashamed.

6. In fact, he was somewhat reticent to face the angel because he realized that he has been told before that the fulfillment of these things awaited the distant future.  Dan. 8:17,19

7. He now somewhat sheepishly realizes that he did not understand these things because he had not taken that fact into account.

8. This demonstrates the value of repetition; believers often do not fully GAP information the first time they hear it.

9. While some may abuse the principle, the reality is that repetition is built into the Word of God by its Author.

10. Daniel is overwhelmed by this new recognition, hangs his head, and does not say another word.

11. It certainly appears that he has been rendered speechless since he is not able to talk until the angel physically touches him.

12. Daniel once again makes note of the fact that the angel before him appeared in human form.

13. At that moment, the angel touches Daniel on the lips and he is suddenly able to speak, which he does immediately.

14. Daniel proceeds to inform the angel about his physical condition, which was quite bad at that moment.

15. Daniel explains that the vision ha'r>m; (mar ‘ah) of the Lord that he has just seen had a dramatic impact on his physical state.

16. Throughout this section, it is quite clear when the vision of chapter 8 is in view and when the theophany of chapter 10 is meant, since two different words are used.

17. The term that the New American Standard translates anguish is used very little in the Old Testament and refers to the anguish of childbirth.  ISam. 4:19; Isa. 13:8

18. Daniel is likely in his mid-eighties by this time and physically feels like a woman that has just endured the rigors of childbirth.

19. The final statement of verse 16 is designed to show that Daniel is completely, physically exhausted.

20. His question in verse 17 is designed to stress the difference between the mighty angel and the exhausted prophet standing before him.

21. Recognizing his own helplessness and lack of strength, Daniel explains that has no physical energy and no ability to breathe.
22. He has the sense that he is about to die; he is so utterly exhausted that he can hardly muster the strength to take a breath.

23. He feels that the hm'v'n> (neshamah—breath or spark of life) is about to depart and that he is not long for this world.

24. The fact that life and breath are intricately related is evident; when you stop breathing, you will die.  Gen. 2:7, 7:22

25. However, Daniel is not going to die; he must be alive to receive this great revelation for the benefit of Church Age believers.  IPet. 1:12

26. He does demonstrate that even a theophany has the power to practically kill a normal human being.  Ex. 33:20; ITim. 6:16

27. If God were to reveal His being to any human, the result would be sudden and instantaneous; that person would die.

28. The essence of God is apparently composed of some higher form of light, which has incredible power that we cannot even fathom.  IJn. 1:5

29. Even a lower expression of the glory of the essence of God had a profound impact on those that were exposed to it, as it does here.  Isa. 6:1ff

30. As we shall see, Daniel did not need much strength since he was not there to talk, he was there to receive this Bible class on the future.

31. The angel once again touches Daniel, although we are not told where, and he supernaturally imparts the necessary strength for the moment.

32. Daniel has now sufficiently recovered to be able to effectively concentrate and receive this incredible revelation.

33. This episode clearly demonstrates that God’s power is not restricted in any way by our weakness and, while His essence may overwhelm us, He supplies what strength is needed, as it is needed.

10:19 And he said, "O man of desirable qualities, do not be afraid. Peace be with you; receive strength and be strong!" Now as soon as he spoke to me, I received strength and said, "May my lord speak, for you have strengthened me."  {And he said—m.s.n. vyai—f.p.adj. dWmx' vb. means to take delight in, desirable—neg. la; + Qal impf. 2ms arey"  stop being afraid—m.s.n. ~Alv'—pref. l + 2ms suff—Qal imperv.m.s. qz:x' nuance is physical strength, which Daniel lacks, strength for war—waw + Qal imperv.m.s. qz:x'—waw + pref. k + Piel inf.const. + 3ms suff. rb;D'—prep. ~[I + 1s suff –Hithpael pf. 1s qz:x' can be used passively, to receive strength, or reflexive, to take strength, to fortify oneself, passive here based on kiy clause—wc + Qal impf. ‘amar—Piel impf. 3ms jussive rb;D'—my lord--conj. yKi—

Piel impf. 2ms + 1s suff. qz:x' to restore to strength}
10:20 Then he said, "Do you understand why I came to you? But I shall now return to fight against the prince of Persia; so I am going forth, and behold, the prince of Greece is about to come.  {then he said—h interrog. + Qal pf 2ms [d;y" do you know? —interrog. hM'l' for what, why?—Qal pf. 1s awB—prep. la, + 2ms suff—waw + adv. hT'[;--Qal impf. 1s bWv I will return—pref. l + Niphal inf.const. ~x;l' to fight, to wage war—prep. ~[I + m.s.n. rf;--of Persia—waw + pron. ynIa]—Qal act.part. ac'y" I am going out or going forth—waw + hNEhi—m.s.n. rf;--prop.name !w"y"—Yawan, Javan, Ionia—Qal pf 3ms awB prophetic perfective qatal, that is for SW}
10:21 "However, I will tell you what is being inscribed in the writing of truth. Yet there is no one who stands firmly with me against these princes except Michael your prince.  {adv. lb'a] nevertheless, however—Hiphil impf. 1s dg:n" to cause to make plain or conspicuous—to you—s.d.o. + d.a.+ Qal pass.part. ~v;r' being inscribed—pref. b + m.s.n bt'K.—f.s.n. tm,a/--waw + adv. !yIa; these does not exist—m.s.adj. dx'a,--Hithpael part.m.s. qz:x' to make oneself strong, to stand strongly—conj. YKi prep. ~[I + 1s suff. kiy + hypothetical part.=except—prep. l[; has force of “against”—m.p.adj. hL,ae these princes—hypothet. part. ~ai except—Michael—your prince}
Exposition vs. 19-21

1. Once again the angelic communicator addresses Daniel with a term that indicates that he is a man of desirable qualities.
2. God takes great pleasure in the adjusted believer, who lives his life according to the Divine viewpoint and holds fast to the truth in the Devil’s world.

3. Daniel is singled out, much like David, Abraham, Moses, and other great believers, as someone with whom God was impressed.  Num. 12:7; Acts 13:22; James 2:23

4. God does not regard all believers equally; we should strive to have the type of relationship with God that sets us apart in the angelic conflict.

5. The angel is cognizant of the fact that Daniel is somewhat fearful at this point and tells him to stop being afraid.
6. He pronounces a benediction of peace, the Hebrew term ~wOlv' (shalom) emphasizing a state of wholeness and unity in the relationship.

7. In other words, God is letting Daniel know that he has nothing to fear from Him or His representatives, awe-inspiring as they may be.

8. The New American Standard misses the point of the next clause, which should be translated receive strength and be strong.
9. The term qz:x' (chazaq) refers to physical strength, which Daniel is currently lacking, and is most often used in terms of strength for physical combat or warfare.











































 

10. Daniel is not only physically weak at this point, he is somewhat reticent to speak based on his embarrassment about not gapping the previous material.

11. Nevertheless, this information is critical to Daniel’s understanding and must be taught and recorded for the benefit of all believers in the future.

12. Daniel appears to receive a second round of physical reinforcement and as soon as the angel spoke he was aware that his physical vitality had returned.

13. At this point, Daniel is physically capable, emotionally and spiritually ready to receive this tremendous revelation.

14. Daniel expresses his gratitude for the physical assistance, and asks the angel to continue.

15. The angel responds with a question as to whether or not Daniel fully understands the purpose of his visit.

16. Critics have denigrated this portion of the Scripture, suggesting that it is confused and needlessly repetitious.

17. However, the interpreter must bear in mind that Daniel has had a severe trauma that had essentially placed him into a coma.

18. He has been overwhelmed by the pre-incarnate appearance of God the Son, fell face forward on the ground, and has been supernaturally resuscitated by an elect angel.

19. Perhaps if one were in Daniel’s place he would be more understanding of the fact that one could get momentarily overwhelmed and lose sight of the purpose of this angel’s visit!

20. While there is no answer recorded, it seems logical to conclude that Daniel thought back on what he had just been told in verse 14 and focused his attention back on the matter at hand.

21. Following the angel’s question, a parenthesis is introduced that runs through the 1st verse of chapter 11, where the angel resumes his train of thought about the purpose for his visit.

22. In the interim, he explains things to Daniel about his recent history and reveals information about the current and future state of the angelic conflict as it pertains to him.

23. Daniel had been informed that the answer to his questions had been delayed due to the conflict between a very powerful demon called the prince of Persia.
24. Powerful demons are assigned to world leaders; this angel of darkness represented Persian world power, to which Israel was in bondage.

25. This can mean nothing more than the guardian spirit of the Persian kingdom, the satanic agent assigned to sponsor and control the Persian realm, put up a determined opposition to the delivery of God’s answer to Daniel.

26. The fact that this angel was returning to fight for Israel in the court of the Persians is indicative of the reality that the angelic conflict would continue and the conflicts would not be resolved immediately.

27. While it is not explicitly stated, the angel’s following words would seem to indicate that his conflict would not be over when the prince of Persia was usurped by the prince of Greece.
28. When the Persian Empire falls, this demon will be replaced by another powerful demon representing the kingdom of Greece.

29. This statement should have arrested Daniel’s attention and turned his thinking back to the vision of chapter 8, with its information about the ram and the male goat.

30. The Hebrew of verse 20 is interesting, employing a series of imperfects (generally viewed by the Western mind as future), a participle (expressing continuous action), and closing with a perfect (generally viewed as past or completed action).

31. A literal translation would read “And now I will return to fight against the prince of Persia, and I am going out, and behold the prince of Greece came.”
32. The use of the interjection hNEhi (hinneh—behold) is used to draw attention to the fact that the coming of the prince of Greece is not in doubt.

33. The Greek Empire is the subject of many of the prophecies in Daniel since it will be the kingdom that will usher in the two great enemies of the Jews: Antiochus Epiphanes, the near type, and Antichrist, the distant fulfillment.

34. The prince of Greece will actually be an ally in the warfare with the prince of Persia, but only momentarily.

35. Then the elect angels will find themselves in a battle with the prince of Greece, attempting to protect God’s people and advance His plan.

36. God, for His part, generally allows these evil forces to exercise their will and move history in the direction they choose.

37. However, this in no way compromises His plan and the demons are still subject to God’s overruling will at all times.

38. Before beginning the class that will finally make the vision of chapter eight clear to Daniel, the angel makes it plain that this revelation will be included in the Word of God, The Writing of Truth.
39. The Writing of Truth is a reference to the record of God’s truth, the Bible being the completed expression of His truth.

40. Obviously, the facts to be revealed are already part of “God’s record” and are now to become a part of the written Scripture, which records the end before the beginning.

41. The term tm,a/ (‘emeth—truth) comes from a verb that means what is firm, certain or sure; the Bible is just as certain and dependable as God Himself, since He is the ultimate Author.

42. The final comment at the end of verse 21 indicates that this angel had a very important place in the plan of God and his prominence appears to only be exceeded by Michael.

43. This would lead one to conclude that the angel is Gabriel, since there are only two elect angels, whose names are recorded in the Bible.

44. In any case, only this angel and Michael had the office of protecting Israel, dealing with any and all world powers that might array themselves against the Jews.

45. No matter how difficult the circumstances, how bleak the outlook, how mighty the adversaries, Israel could rest assured that the two mightiest angels were at work for them behind the scenes.

46. In fact, the adversative lb'a] (‘abhal—however) that began this verse is employed to contrast the forces of Persia and Greece arrayed against Israel, and the angelic forces that protect the Jews.

47. Michael was apparently number three in the angelic hierarchy, being subservient only to God and Satan, and is the patron angel of the nation Israel, as seen in the 2nd person masculine plural suffix on the term prince.
48. He will ultimately lead the warfare against Satan and will marshal his forces to eject Satan and his angels from the third Heaven.  Rev. 12:7

49. At present, the fallen angels still have access to God’s throne room, but they expend the bulk of their energy fighting in the regions in and around planet earth.  Jn. 12:31; Eph. 2:2, 3:10
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